is the dependence on the knowledge of things which
do not have a direct bearing upon the intention of the
person involved. If a person wants to find oat the existence
of fire through smoke it constitutes his dependence on
a thing (smoke) which is not actually the thing desired
by him. Therefore, dependence on linga and sabda which
do not actually belong to the category of the things desired,
is what is known as paroksya or mediacy of cognitions.

The next fragment (4) records the ancient view
regarding conjunction {samyoga}. The conjunction
between an object and the sense-organ is two-fold:

samyoga and samyuktasraya, The contact between the
sense-organs and objects is known as samyoga
(conjunction); the contact between the sense-organs and
the colour, etc., of the objects is known as
samyuktasrayana  (dependence on that which is
conjoined). It has to be pointed out that for the
Visistadvaitin-s samavaya (inherence), is not acceptable
since it leads to infinite regress (anavastha}}25 The
quotation in question also says yathasambhavamuhyatam
meaning "this can be understood, depending upon
possibility/9 By this Parasara implies that in the case
of direct perception of the yogin-^ and in cases of
anyathakhyati (misapprehension), this kind of conjunction
is not applicable.

The next quotation (5) explains the difference between
the  savikalpaka     (determinate)  and  nirvikalpaka
(indeterminate) pratyaksa (perception). According to the
Visistadvaita school the indeterminate [nirvikalpaka}
perception do6s not cognise an undifferentiated and
unqualified object, as held by the Naiyayika-s and
Advaitin-s.126 Even in this kind of perception the object
is qualified by some attributes such as configuration, but
it is devoid of "retrospection" (anuvrtti or pratyavamarsa}